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In accordance with the ontological nature of the Church, her unity can
never be perturbed. In spite of this, the Orthodox Church accepts the
historical name of other non-Orthodox Christian Churches and Confessions
that are not in communion with her, and believes that her relations with
them should be based on the most speedy and objective clarification
possible of the whole ecclesiological question, and most especially of their
more general teachings on sacraments, grace, priesthood, and apostolic
succession. Thus, she was favorably and positively disposed, both for
theological and pastoral reasons, towards theological dialogue with other
Christians on a bi-lateral and multi-lateral level, and towards more general
participation in the Ecumenical Movement of recent times, in the conviction
that through dialogue she gives a dynamic witness to the fullness of truth in
Christ and to her spiritual treasures to those who are outside her, with the
objective aim of smoothing the path leading to unity.
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To young people the Church offers not simply “help” but
“truth,” the truth of the new divine-human life in Christ.
Orthodox youth should become aware that they are bearers of
the centuries-old and blessed tradition of the Orthodox Church
and also the continuers of this tradition who will courageously
preserve and will cultivate in a dynamic way the eternal values
of Orthodoxy in order to give life-giving Christian witness.
From among them will come the future ministers of the Church
of Christ. The young people thus are not simply the “future” of
the Church, but also the active expression of her God-loving
and human-loving life in the present.
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The life of Christians is a truthful witness to the renewal in Christ
of all things – “If anyone is in Christ, he is a new creation; the
old has passed away, behold, all things have become new” (2 Cor
5.17) – and an invitation addressed to all people for personal and
free participation in eternal life, in the grace of our Lord Jesus
Christ and in the love of God the Father, in order to experience
the communion of the Holy Spirit in the Church. “For the mystery
of salvation is for those who desire it, not for those who are being
coerced” (Maximus Confessor PG 90.880). The re-evangelization
of God’s people in contemporary secularized societies, as well as
the evangelization of those who have not yet come to know Christ,
is the unceasing duty of the Church.

4

Finding constant inspiration in this expectation and foretaste of the
Kingdom of God, the Church cannot remain indifferent to the
problems of humanity in each period. On the contrary, she shares in
our anguish and existential problems, taking upon herself—as the
Lord did—our suffering and wounds, which are caused by evil in the
world and, like the Good Samaritan, pouring oil and wine upon our
wounds through words of patience and comfort (Rom 15:4; Heb
13:22), and through love in practice. The word addressed to the world
is not primarily meant to judge and condemn the world (cf. Jn 3:17;
12:47), but rather to offer to the world the guidance of the Gospel of
the Kingdom of God—namely, the hope and assurance that evil, no
matter its form, does not have the last word in history and must not be
allowed to dictate its course.
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The apostolic work and the proclamation of the Gospel, also
known as mission, belong at the core of the Church’s identity, as
the keeping and observation of Christ’s commandment: “Go and
make disciples of all nations” (Matt 28.19). This is the “breath
of life” that the Church breathes into human society and makes
the world into Church through the newly-established local
Churches everywhere. In this spirit, the Orthodox faithful are
and ought to be Christ’s apostles in the world. This mission must
be fulfilled, not aggressively, but freely, with love and respect
towards the cultural identity of individuals and peoples. All
Orthodox Churches ought to participate in this endeavor with
due respect for canonical order.
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The Church manifests sensitivity towards those who have severed themselves from
communion with her and is concerned for those who do not understand her voice.
Conscious that she constitutes the living presence of Christ in the world, the Church
translates the divine economy into concrete actions using all means at her disposal to give a
trustworthy witness to the truth, in the precision of the apostolic faith. In this spirit of
recognition of the need for witness and offering, the Orthodox Church has always attached
great importance to dialogue, and especially to that with non-Orthodox Christians.
Through this dialogue, the rest of the Christian world is now more familiar with Orthodoxy
and the authenticity of its tradition. It also knows that the Orthodox Church has never
accepted theological minimalism or permitted its dogmatic tradition and evangelical ethos
to be called into question. Inter-Christian dialogues have provided Orthodoxy with the
opportunity to display her respect for the teaching of the Fathers and to bear a trustworthy
witness to the genuine tradition of the one, holy, catholic and apostolic Church. The
multilateral dialogues undertaken by the Orthodox Church have never signified, and do not
signify, nor will they ever signify, any compromise in matters of faith. These dialogues are a
witness to Orthodoxy, grounded on the Gospel message “come and see” (John 1.46), see,
namely, that "God is love" (1 John 4.8).
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The Orthodox Church, which prays unceasingly “for the union of all,” has
always cultivated dialogue with those estranged from her, those both far and
near. In particular, she has played a leading role in the contemporary search
for ways and means to restore the unity of those who believe in Christ, and
she has participated in the Ecumenical Movement from its outset, and has
contributed to its formation and further development. Moreover, the
Orthodox Church, thanks to the ecumenical and loving spirit which
distinguishes her, praying as divinely commanded that “all men may be
saved and come to the knowledge of the truth” (1 Tim 2:4), has always
worked for the restoration of Christian unity. Hence, Orthodox participation
in the movement to restore unity with other Christians in the One, Holy,
Catholic and Apostolic Church is in no way foreign to the nature and history
of the Orthodox Church, but rather represents a consistent expression of the
apostolic faith and tradition in a new historical circumstances.
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The Orthodox Church, in her unity and catholicity, is the Church of Councils, from the
Apostolic Council in Jerusalem (Acts 15.5-29) to the present day. The Church in herself
is a Council, established by Christ and guided by the Holy Spirit, in accord with the
apostolic words: “It seemed good to the Holy Spirit and to us” (Acts 15.28). Through
the Ecumenical and Local councils, the Church has proclaimed and continues to
proclaim the mystery of the Holy Trinity, revealed through the incarnation of the Son
and Word of God. The Conciliar work continues uninterrupted in history through the
later councils of universal authority, such as, for example, the Great Council (879-880)
convened at the time of St. Photios the Great, Patriarch of Constantinople, and also the
Great Councils convened at the time of St. Gregory Palamas (1341, 1351, 1368),
through which the same truth of faith was confirmed, most especially as concerns the
procession of the Holy Spirit and as concerns the participation of human beings in the
uncreated divine energies, and furthermore through the Holy and Great Councils
convened in Constantinople, in 1484 to refute the unionist Council of Florence (14381439), in 1638, 1642, 1672 and 1691 to refute Protestant beliefs, and in 1872 to
condemn ethno-phyletism as an ecclesiological heresy.
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Human rights are today at the center of political debate as a
response to contemporary social and political crises and
upheavals and in order to protect the freedom of the individual.
The approach to human rights on the part of the Orthodox
Church centers on the danger of individual rights falling into
individualism and a culture of “rights”. A perversion of this kind
functions at the expense of the social content of freedom and
leads to the arbitrary transformation of rights into claims for
happiness, as well as the elevation of the precarious identification
of freedom with individual license into a “universal value” that
undermines the foundations of social values, of the family, of
religion, of the nation and threatens fundamental moral values.
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The contemporary ideology of globalization, which is being
imposed imperceptibly and expanding rapidly, is already
provoking powerful shocks to the economy and to society on a
world-wide scale. Its imposition has created new forms of
systematic exploitation and social injustice; it has planned the
gradual neutralization of the impediments from opposing
national, religious, ideological and other traditions and has
already led to the weakening or complete reversal of social
acquisitions on the pretext of the allegedly necessary
readjustment of the global economy, widening thus the gap
between rich and poor, undermining the social cohesion of
peoples and fanning new fires of global tensions.

